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( Continued.) 
JUSTIFICATION. 


The chief and foremost benefit of Christ is that perfect 
righteousness which, by his vicarious atonement, Christ, 
the Redeemer of mankind, has procured for Adam and all, 
his sinful progeny. Zhzs zs his name whereby he shall be 
called, The Lord OUR RIGHTEOUSNESS.') For as by one 
man’s disobedience many were made sinners, so by the obe- 
dtence of one shall many be made righteous.”) For God hath 
made him to sin for us who knew no sin, that we might be 
made the righteousness of God in him.*) 

Christ knew no sin. In him there was no sin.*) When 
God made him sin for us, it was byimputation. Zhe Lord 
hath laid on him the iniquity of us all.) 'Thus, when he 
suffered and died, he was wounded for OUR transgression, he 
was bruised for OUR tniguities.*) Not by a physical act, but 
by a judicial act of God was Jesus made sin. By the phys- 
ical, creative act of God Jesus was made that Holy Thing 
which was born of the Virgin.”) But while zz him there was 
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no sin, oz him, by divine imputation, were the sins of the 
whole world.’) And.this imputation of our sin was so real, 
so earnest, that it led to the condemnation of him to whom 
it was imputed and to the execution of the judgment of con- 
demnation, the infliction of the penalty of sin according to 
the law.?) But by the same judicial act by which he pro- 
nounced him guilty who was the world’s substitute, God 
acquitted and absolved the world whose sins and guilt he 
laid to the charge of the Mediator. God was in Christ, 
reconciling the world unto himself, NOT IMPUTING thetr tres- 
passes unto them.*) ‘That their trespasses were not imputed 
unto them left them that were sinners in themselves sin- 
less and guiltless in the judgment of God. The imputation 
of the sins of the world to Christ was eo zfso a justification 
of the world. And as the imputation of our sins to Christ 
was general and complete, all the sins, the iniquity of us 
all, being laid on the Lamb of God,*) so the absolution and 
justification of sinners in that judgment of God indicated a 
complete reconciliation of the world unto himself, inasmuch 
as our iniquities, which had separated between us and our 
God, our sins, which had hid his face from us,°) were im- 
puted to and atoned for by our substitute. Hence, when 
Jesus of Nazareth, which was crucified,®) was risen from the 
dead, vazsed up by the glory of the Father,') the resurrection 
of Christ was a promulgation of the justification of the world. 
Who ws he that condemneth? It 1s Christ that died, yea 
rather, that ts risen again.*) By the resurrection of Christ, 
God from his judgment throne pronounced his Son’s obe- 


dience unto death a perfect atonement and propitiation ofall . 


the sins which were imputed to him, the sins of the world. 
Thus he who was delivered for our offences was varsed 
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again for our justification.) By his active and passive 
obedience Christ had fulfilled all the law’s demands, not 
for himself, but for those in whose stead he, who by his 
nature was above the law, had been made under the law.) 
Hence, when, having humbled himself and become obedient 
unto death,*) he had finished his work and was thereupon 
highly exalted, his glorious resurrection was a solemn ex- 
hibition of the consummation of that task for the perform- 
ance of which he had humbled himself and lived and labored 
in his state of humiliation from Nazareth and Bethlehem to 
Gethsemane and Golgotha. When God highly exalted him 
and gave him a name which is above every name, that name 
was again the Lord our Righteousness, the name of Jesus, 
the Savior, who had saved his people from their sins.*) By 
the exaltation of Christ, the Father gloriously proclaimed 
to all the world that Jesus Christ, to whom he had imputed 
the sins of the world, had accepted that imputation and 
suffered its consequences, had borne the curse of the law, 
had quenched the fires of God’s righteous wrath, had suf- 
fered death and the torments of hell, and had by his perfect 
obedience procured a righteousness which, being the right- 
eousness of a substitute, could and should now be and actu- 
ally was imputed to those for whom and in whose stead 
it was procured by One who had, for himself, no need of 
an acquired righteousness. He was taken from prison and 
from judgment: and who shall declare his generation ?°) 
The righteousness which he procured is universal and with- 
out end and measure. Itis perfect and complete. As God, 
when he imputed sin to his Holy One, thereby made him 
sin,®) seeing, as he beheld him in his judgment, sin and 
nothing but sin, so, as he imputed righteousness to the 
world of sinners, he thereby made them righteousness,”) see- 
ing, as he beheld them in his justifying judgment, right- 
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eousness and nothing but righteousness, the righteousness 
of God in Him, in Christ Jesus. 

From all this it appears that this objective justification 
of the world is by no means identical with the work of re- 
demption. The redemption of the world was a sacrificial — 
work; the justification of the world is a judicial act. By 
his vicarious atonement, his propitiatory sacrifice, Christ is 
our Righteousness, X78, dcxaoabyy jay, unsere Gerechtig- 
kezt.) God’s judicial imputation of this righteousness to 
the sinner is our justification, 7 dcxaiwots hudyv, unsere Recht- 
fertigung.”) God’s not imputing their trespasses unto the 
world,*) his vemzssion of stns*) unto sinners, his justefying 
the ungodly,*) his imputing righteousness without works,°) 
is based upon and presupposes Christ’s fulfillment of the 
law by his active and passive obedience.”) ‘The payment 
of a debt is one thing, and giving credit to the debtor is 
another thing, and to confound the latter with the former 
is to disregard the nature of both. 

But the debtor may refuse the acceptance of a release, 
and for various reasons. He may repudiate the debt, which 
he would acknowledge by accepting the release. Or he may 
discountenance a settlement made in his behalf on terms not 
acceptable to himself. Or he may deny or doubt the validity 
of the discharge. And thus he may in various ways forego 
the enjoyment of benefits truly intended for him. An am- 
nesty, though decreed and promulgated in good faith and 
with full authority, may be rejected by an insurrectionist 
who persists in armed rebellion against his government. 

God was in Christ, truly reconciling the world unto 
himself. This work of reconciliation was complete when 
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Christ rose from the dead. And in order that the world 
should know of this salvation, God established a mznzstry 
of reconciliation’) and committed unto his ambassadors the 
word of reconciliation.) He ordained that remzssion of sins 
be preached in Christ’s name among all nations.*) This 
was and is for all times the cardinal truth of the Gospel, 
that Christ by his atoning sacrifice has reconciled the world 
to God, has procured the forgiveness of sins for all mankind. 
Not forgiveness of sins by an executive act of the sovereign 
majesty of God. Not the salvation of a few by an absolute 
decree. God sent his Son into the world that the WORLD 
THROUGH HIM might be saved.*) The gospel of our salva- 
tion is the preaching of Christ crucified,*) the doctrine that 
we were reconciled to God by the death of his Son.®) And as 
Christ ded for all,’) and tasted death for every man,®*) the 
reconciliation wrought thereby and announced in the word 
of reconciliation was the reconciliation of every man, the 
propitiation of the sins of the whole world.*) It is, there- 
fore, in full keeping therewith, that vemzsston of sins should 
be preached in Christ’s name among all nations.) But it 
is, furthermore, not at variance, but in full accord, with 
this doctrine when the ambassadors for Christ voice forth 
the call, Be ye reconciled to God.™) When God imputed the 
sins of the world to Christ, he truly absolved the world, not 
imputing their trespasses unto them, and the promulgation 
of the world’s reconciliation in Christ’s resurrection was the 
proclamation of a full pardon and amnesty to a rebellious 
world, as the Lord said by Isaiah the prophet, 7, evex J, am 
he that blotteth out thy transgression for mine own sake, 
and will not remember thy sins,”) and by Jeremiah, 7 wll 
forgiwe their iniquity, and will remember their sin no 
more.*) But even as God did not by force restrain man 


We2Cor. 5, 18: Zee Corn oml9; 3) Luke 24, 47. 
4) John 3,17. Cf. 12, 47. S)WiCormang. 
6) Rom. 5, 10. Zao Corns 14) 8) Hebr. 2, 9. 
9) 1 John 2, 2. 10) Luke 24, 47. 11))2'Cor.S; 20: 


12) Is. 43, 25. 13) Jer. 31,-34- 


198 SOTERIOLOGY. 


from disestablishing his primeval relation to God, so he will 
not by force constrain man to accept the reestablishment of 
that relation, his reconciliation to God. When man rejects 
the amnesty which is in the heart of God and is proclaimed 
in the Gospel, God does not force his peace upon a recalci- 
trant subject. There is righteousness for sinners in Christ, 
but in Christ only. He who rejects Christ rejects the right- 
~ eousness of God. 

On the other hand, he who accepts Christ accepts the 
Lord his Righteousness. And the acceptance of Christ and 
his benefits is faith.1) Whosoever BELIEVETH tu him shall 
RECEIVE remission of sins.”) Thus it is that man believeth 
unto righteousness.*) 

But this righteousness which comes by faith is imputed 
righteousness. We are justified, dmawdévtec, by faith.*) 
The verb, dexacovv, in all the thirty-eight instances in which it 
occurs in the New Testament, is a forensic term,°®) meaning 
to hold or declare righteous. Its synonyms are dozifeotae 
dexaoaurnv, to tmpute righteousness,®) or hoxiCeadae ete dexaro- 
avunv, to impute or account for righteousness,') or ph doriCea- 
Jae duaptiav, not impute sin.8) Its opposite correlatives are 
xptve,®) xataxpiver,”) xacadedlew,") to judge, to condemn, 
syxadety xara, to bring charge agatinst,”) all of which are terms 
pertaining to the courts. Not for sin inherent or residing in 
him, but for sin imputed to him was Christ Jesus, the Holy 
One, condemned. And, likewise, not for righteousness in- 
herent or residing in us, but for righteousness imputed to 
us, are we, the ungodly, justified.") . For all have sinned 
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and come short of the glory of God, being justified freely 
by hts grace through the redemption which 1s in Christ 
Jesus.) By faith we receive Christ and accept the benefit 
of his redemption. Yet we do not justify ourselves. J? zs 
God that justifieth, deb<¢ 6 dexadv.”) He, the righteous Judge, 
is the sustifier of him which believeth in Jesus.*) 'This is 
our comfort when the law of God accuses us, and our con- 
science bears witness against us, and our sins, if they were 
laid to our charge, must bring curse and condemnation upon 
our guilty head, even as, when they were laid to Christ’s 
charge, they brought curse and condemnation upon his 
guiltless head. J¢ zs God that justzfieth; and not accursed, 
but dlessed zs the man to whom the Lord will not impute sin,*) 
unto whom God imputeth righteousness.’) The same God - 
who condemned Christ for the sins of Jews and Gentiles, is 
the one God which shall justify the circumcision by farth 
and uncircumcision through faith.®) And thus it is that 
there 1s now no condemnation to them which are in Christ 
Jesus.") Neither Satan, nor sin, nor our conscience, nor 
the law, nor things present, nor things to come, nor height, 
nor depth, nor any other creature, nor even God himself, 
shall lay any thing to the charge of God’s elect. It 1s GOD 
that JUSTIFIETH! 

This is justification by faith, the imputation of right- 
eousness to those who believe in Christ Jesus. He that be- 
lieveth on him ts not condemned.*) Faith being the accept- 
ance of Christ and his righteousness, it is, by virtue of what 
it has and holds, itself counted for righteousness.®) Thus it 
was with Abraham, the father of all them that believe. 
Faith was reckoned to Abraham for righteousness.) And 
thus it shall be with all who believe in Christ. For not for 
Abraham’s sake alone was it written, that it was imputed to 
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him, but for us also, to whom it shall be imputed, if we be- 
lieve on him that raised up Jesus our Lord from the dead.*) 
When God raised up Jesus, he thereby proclaimed the uni- 
versal, objective justification of the world. When God ac- 
counts or imputes faith for righteousness, this is the partic- 
ular, subjective justification of the individual believer. It is 
the same God who justified the world and who justifies Peter 
and Paul. ‘The meritorious cause is also the same, Christ 
and his propitiatory sacrifice. But in the general absolution 
of the world Christ is viewed as the Redeemer given and his 
sacrifice as offered up for the reconciliation of mankind, to 


be accepted by faith unto salvation. In the particular justi- | 


fication of the individual believer, Christ and his atoning 
sacrifice is viewed as actually received and accepted by sav- 
ing faith as offered by the means of grace. And as the word 
of the Gospel and the sacraments are the means whereby the 
merit of Christ is offered to the individual sinner, so faith 
is the means whereby the individual believer accepts such 
merit of Christ, in view and by virtue of which he is justi- 
fied. Hence the Scriptures say that we are justified dca tij¢ 
niatews, by or through faith.) 

Not 0ca tyy mtote, for faith’s sake. ‘There is no merit 
in the act or state of faith which might prompt God to jus- 
tify us. God justifies tov doef7, the ungodly, him who by 
nature and of himself has nothing but sin. The merit is 
Christ’s and his only. In view of his meritorious work, his 
complete and perfect fulfillment of the law, we are justified. 
As to us and to anything that we might do or have done, we 
are justified without the deeds of the law.*) Faith, too, is 
not, 2 negotio justificationts, viewed as an act of obedience 
to the First Commandment, which demands that we should 
trust in God above all things. As a work of the law it is 
expressly excluded from the business of justification when 
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St. Paul places justifying faith in contradistinction to the 
works of the law, saying ¢hat a man 1s NOT justified by the 
works of the law, But by the faith of Jesus Christ,') and 
that we have believed in Jesus Christ, that we might be jus- 
tified by the FAITH of Christ, and NOT BY THE WORKS of the 
law; for by the works of the law shall no flesh be justified.”) 
Our works have no place whatever in our justification, neither 
as a cause, nor as a means; for faith is the means with the 
express exclusion of works,*) and the causes of our justifi- 
cation are Christ and the grace of God in him. 

The grace of God. Being not of works, it is by grace. 
These two, works and grace, again exclude each other. /f 
by grace, then ts it no more of works otherwise grace.ts no 
more grace. But tf it be of works, then it is no more grace: 
otherwise work ts no more work.*) It is in the nature of 
works and of grace that where the one obtains the other is 
shut out. Zo him that worketh ts the reward not reckoned 
of grace, but of debt.®) These are conclusive arguments, not 
our arguments, but Paul’s and God’s. We have also the ex- 
plicit and direct statements. The same Scriptures which say 
that we are justified without the works or deeds of the law, 
also say that we are justified freely by God’s grace, dimaod- 
pevoe Owpeay tH abtod ydorce.®) And therefore it zs of faith, that 
it might be by grace.") Being justified by faith, without the 
deeds of the law, we are justified by grace, which is that as- 
pect of God’s goodness according to which he confers his 
blessings regardless of the merits or demerits of the objects 
of his benevolence. 

In view of all that has been said, it is in the nature of 
justification that it is not partial but complete. The very 
word, ¢o justify, Omacodv, as employed in Scripture, admits 
of no other concept. It is never limited or restricted. 
God simply justifies the sinner, holds and pronounces him 
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righteous. There is no such thing as partial righteousness 
before God. Righteousness, dexacoodyy, is conformity with the 
law, as sin is the transgression of the law. Whosoever shall 
keep the whole law, and yet offend tn one potnt, he ts guilty 
of all.1) In the judgment of God the verdict must either be 
guilty or not guilty. ‘The alternative is either justification 
or condemnation.”) And we are expressly told that God has 
forgiven us ALL trespasses.*) The Prophets say, Thou wilt 
cast ALL, their sins into the depths of the sea,*) thou hast cast 
ALL my sins behind thy back;*) and the Psalmist prays, For- 
give ALL my sins,®) and praises him who forgiveth ALL thine 
tniguittes, who healeth att, thy diseases.") Again, we are 


justified by faith, the acceptance of the perfect obedience of 


Christ, in view and consideration of whose spotless right- 
eousness imputed to us we are pronounced righteous; and 
the blood of Jesus Christ hts Son cleanseth us from ALL sin.*) 
It is written, Cursed zs every one that continueth not tn ALL, 
things which are written in the book of the law to do them.®) 
Hence, when it is written of those who are justified, Blessed 
are they whose tniguities are forgiven, and whose sins are. 
covered, blessed 1s the man to whom the Lord will not im- 
pute sin,”) such blessing describeth the blessedness of the 
man unto whom Got imputeth righteousness,") perfect right- 
eousness, full conformity with a// things written in the book 
of the law. Forasmuch as God justifies, perfectly and com- 
pletely justifies, no one shall lay anything to the charge of 
God’s elect,”) and there ts therefore now NO condemnation 
to them which are in Christ Jesus.) If justification were 
to be by works, then it would be, at its very best, imperfect, 
as even our best works are imperfect.“)) But being xot by 
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works of righteousness which we have done,') but by grace, 
through the redemption which is in Christ Jesus, it is like 
that redemption itself, of which the Redeemer himself said, 
Teréheotaz, tt rs finished.) 

The justification of the sinner, being justification by 
faith, is, furthermore, constant and enduring. Faith is not 
only the momentary act of accepting what the Gospel offers, 
but, as a state of faith, is the continued tenure and posses- 
sion of the benefits of Christ the Redeemer by enduring 
confidence in him and reliance on the promises of the 
Gospel. And thus also man believeth unto righteousness.*) 
The apostle employs the present participle, which expresses 
present and still continuing action or state, when he says, 
meotevovte ot tov dexazodyta tov dosB7, to him that believeth on 
him that justifieth the ungodly,‘) and of this continuing 
faith he says, doyifetae ) xtateg abtod etc Oexacoavyyv, his faith 
ts counted for righteousness.) God is 6 dcxadyv, he that 
justifieth.®) Blessed, paxdpcoc, is he who has not only been 
blessed, but who is in a state of blessedness, and both David 
and Paul describe ¢he dblessedness of the man unto whom 
God imputeth righteousness.") Not ¢hoytoato, imputed, as 
in the past, but Aoyifetaz, zmputeth, as by present and con- 
tinued action. God declares his righteousness that he 
might de the justifier, sivar dexazovvta, of him which be- 
lieveth.*) And thus the blood of Jesus Christ has not only 
cleansed, but continually cleanseth us, xadapiCe jydc, from 
all sin.®) While our state of faith endures, God repeats and 
upholds his justifying judgment, his imputation of the right- 
eousness of Christ to the believer. Being a believer in 
Christ not only during his particular acts of faithful devo- 
tion, as when he prays, ‘‘Forgive us our trespasses,’’ but 
also while his thoughts are occupied with his secular affairs, 
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while he buys and bargains, or while oblivious of all things, 
as in his sleep, or in the coma or delirium of disease, he is 
in Christ Jesus, and ¢here zs therefore no condemnation to 
him.) And though we are still in the flesh, and evil is 
present with us, and the flesh lusteth against the spirit, and 
we sin daily while the law of sin is in our members, yet as, 
while we live en the flesh, we live by the farth of the Son of 
God,”) so we live under the justifying grace of God, our 
sins, though committed by us and in themselves damnable, 
are not imputed to us, and there is no condemnation to us; 
for in Christ the Beloved we HAVE, fyousev, the redemption 
through his blood, the forgiveness of sins. While we ac- 
knowledge our transgression, and our sin is ever before us,*) 
we are not in fear of judgment. For zf any man sin, we 
HAVE an advocate with the Father, Jesus Christ the right- 
eous,*) who not only once offered up himself for sinners, but 
who EVER “iveth to make intercession for them,°) and actually 
and continually évruyydvec, maketh intercession for us,°) plead- 
ing in our behalf his righteousness acquired for us, and thus 
securing for us in the judgment of God at all times, in life 
and in death, a full acquittal from all sin and guilt and 
punishment. Even as we pass through the gates of death, 
through grave and corruption, this justification will endure 
and will follow us to the judgment seat of Christ, where we 
shall stand as the righteous, of dixatoc,’) though knowing of 
no righteousness of our own,*) receiving, not as a reward of 
our merit, but as an inheritance, the kingdom prepared for 
us from the foundation of the world.°) 

The completeness and continuity of the justification of 
believers also appear from its consequences. Our iniquities 
have separated between us and our God, and one sin is suf- 
ficient to exclude the sinner from the presence of God. But 
being justified by faith we have peace with God through our 
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Lord Jesus Christ, by whom also we have access by fatth 
into this grace wherein we stand, and rejoice in the hope 
of eternal glory.) Being justified by faith, absolved from 
all our sins, nothing remains which separates us from God. 
But each new day finds us still with sin in our members, 
and a new record of sins committed would confront us be- 
fore the day is over, and thus our peace with God would be 
at an end, did not each new day also bring new justification 
by faith in him who, ¢he same yesterday, and to-day, and 
for ever,*) is Jesus Christ, the Lord our Righteousness. 
Thus we live in a state of grace and in hope of eternal 
glory all the days of our life, being justified by grace from 
day to day. ‘Though from day to day we grow in holiness, 
putting off the old man and putting on the new man, yet 
on our last day we shall have reason to pray, ‘‘Forgive us 
our trespasses.’’ But knowing that also the sins of our 
dying day are not imputed to us but forgiven, we can truly 
and with all confidence join in the Nunc dimittis, Now lettest 
thou thy servant depart in peace, according to thy word.*) 

According to the word of God which had come to him, 
a word of divine promise and assurance, did Simeon depart 
in peace, his eyes having seen the Lord’s salvation, the 
Lord his Righteousness. And thus are we all who believe 
the children of God’s peace according to his word. Ye are 
clean through the word, or, because of the word, dca tov yoy, 
which I have spoken unto you,*) says Christ to those who are 
in him and abide in him.®) "The word of the Gospel is not 
only the means whereby faith is engendered in our hearts, 
but also the divine assurance of God’s grace, the grace 
wherein we stand, justifying grace, and reliance upon this 
assurance is ztorc, faith itself. Having reconciled the world 
unto himself God has given us the word of reconciliation.®) 
Those who preach this word are ambassadors for Christ, by 
whom God beseeches us, and who zz Christ’s stead pray us, 


1) Rom. 5, 1. 2. 2) Hebr. 13, 8. 3) Luke 2, 29. 
4) John 15, 3. 5) John 15, 4. 6) 2 Cor. 5, 19. 
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Be ye reconciled to God,1) which is to say, Accept by faith 
the reconciliation wrought for you through the redemption 
which is in Christ Jesus. Thus is remission of sins preached 
in his name among all nations.*) ‘This is the testimony of 
all the spokesmen of God, that through Christ’s name who-. 
soever believeth in him shall receive remission of sins.*) The 
Gospel is, therefore, the Gospel of peace.*) Christ himself, 
preaching the Gospel, preached peace, ebyyyetiaaro etoqrqy.®) 
The greeting of the apostles of Christis ydpec xat etonyn, grace 
and peace,®). and the preachers of the Gospel are simply 
described as gospeling peace, edayyehCopevoe efpyvqy.”) But 
to announce the peace of God to sinners, is tantamount 
to the message, ‘‘Your sins are forgiven unto you.’’ And 
when this message comes by the apostles and ambassadors 
of Christ, it is the promulgation of the actual forgiveness of 
sins. Thus also, the absolution pronounced by the church 
of Christ on earth and its ministers is not a judgment of 
the church or of its minister concerning the sinner’s attitude 
toward God, but the statement of God’s attitude toward the 
sinner through the agent of God, not based on immediate 
revelation to the minister, but on the revelation of the justi- 
fying grace of God in the Gospel. Thus it is God’s own 
absolution which is pronounced where men direct the as- 
surances of the Gospel to individual sinners, and in this | 
sense the Savior says, Whatsoever ye shall loose on earth 
shall be loosed in heaven,®) and, Whosesoever sins ye remit, 
they are remitted unto them.®) 


The sacraments, too, being the gospel in another form, 
are means whereby the assurance of the remission of sins is 
extended to those to whom they are administered. Paul 
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is exhorted, Be baptized and wash away thy sins,') and the 
pentecostal converts are instructed, Be baptzzed every one 
of you in the name of Jesus Christ for the remission of 
sins.) And as many of us as have been baptized have put 
on Christ,*) and were baptized into hts death,*) so that his 
righteousness has by personal application become our right- 
eousness which covers all our iniquities, and his death and 
all its benefits encompass us in the judgment of God, shut- 
ting out from his view all the guilt for which Christ was 
numbered with the transgressors®) and suffered their penalty. 
The same assurance is extended to us in the Lord’s supper, 
wherein he gives us the same body which was given for us 
and the same blood which was shed for us for the remission 
of sins.®) This is to be a token and seal to every communi- 
cant that 4zs sins were imputed to Christ and atoned for by 
the Mediator, and that there is now no condemnation, but 
righteousness and salvation, to him for whom this body was 
given and this blood was shed. 

Upon all these assurances we base our faith, the faith 
whereby we are justified. God would have us be sure of 
our justification. To this end he has given us his written 
word, has established the office of the keys and the holy 
ministry, has instituted the sacraments, that we might read 
and hear and see and feel the tokens of his justifying grace. 
There can be no assurance greater than this. It is in all 
its parts not human but divine. It can be neither decreased 
nor increased by anything we may do or forbear. Our faith 
can add nothing to Christ’s merits, nor to God’s grace, nor 
to the firmness of his promises, nor to the validity of the 
means whereby they are exhibited and extended. Nor can 
any man’s unbelief make the fatth of God without effect.") 
The gift of pure gold in the king’s hand or in that of his 
steward is not depreciated by the pauper’s refusal to ac- 
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cept it. Nor does his acceptance thereof add anything to 
its value. But his refusal to accept will leave him a pauper. 

And to enjoy the gift, he must accept it where and when 
it is offered. God <s not a man that he should repent.') He 
is the same, and his years shall have no end.?) But our. 
years have an end. Blessed are they whose tniquities are 
forgiven,*) and whosoever believeth in Christ shall receive re- 
mission of sins.4) But again, Blessed are the dead which DIE 
in the Lord,®) and, He that believeth not shall be damned.®) 
Faith and the opportunities of faith are of this life only. 
When the wicked man dieth, his expectation shall perish.") 
Moses and the prophets, the Gospel of salvation, is not for 
the rich man who had died and was buried, but only for his 
brethren who are still in his father’s house.*) The apostle 
who looks forward to the crown of righteousness from the 
Lord, the righteous Judge, as the time of his departure is 
at hand, says, J have kept the faith.) 


SANCTIFICATION. 


Christ is made unto us not only righteousness, but also 
sanctification.) ‘The same apostle who says that he has 
kept the faith, also says, 7 have fought a good fight“) And 
there is a close connection between the two, keeping the 
faith and fighting a good fight. Paul describes it as the 
good fight of faith,”) and St. John says, Zhzs zs the victory 
that overcometh the world, even our faith.*) ‘The bestowal 
of living faith is the act of regeneration, whereby a new 
man is born of the Spirit, and whatsoever 1s born of God 
overcometh the world.“) And this is but one of the ways in 
which the new man is active and exerts his various spiritual 
energies. 
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The same faith which lays hold of Christ and his 
righteousness unto justification, is also an active principle, 
actuated by the Spirit of God as fazth which worketh by 
love.) All this is not of the old man, our corrupt nature, 
which is evil, but of the new man, which after God ts 
created in righteousness and true holiness.*) ‘The pro- 
gressive restoration of this divine image in the regenerate 
by the operation of the Holy Spirit and in the exertion of 
the spiritual energies engendered in the act of regeneration 
and sustained, strengthened and actuated by the power of 
God, is what the Scriptures term SANCTIFICATION or RENO- 
VATION. 

This ts the will of God, even your sanctification,*) and 
Be ye renewed in the spirit of your mind,*) are just as 
truly and clearly utterances of the will of God as the word, 
Believe on the Lord Jesus Christ.) And as it is natural in 
a child that it should take nourishment and grow, so it is 
of the nature of the regenerate that we should as newborn 
babes desire the sincere milk of the word, that we may grow 
thereby.®) It is but consistent with our spiritual nature 
that If we ve im the Spirit we should also walk in the 
Spirit,’) that being dzght in the Lord, we should also walk 
as children of light,®) that being engrafted in Christ as 
branches in the vine, we should br7ug forth much fruzt®) 
and have our fruit unto holiness.”) Being the children of 
God by faith in Christ Jesus,™) it is proper that we should 
resemble our Father, and holiness is conformity with God. 
Hence the propriety of the charge, As he which hath called 
you ts holy, so be ye holy in all manner of conversation.”) 
And as it is but natural according to our spiritual nature 
that we should live and grow in holiness, so it is unnatural 
according to the same nature in us that we should walk 


1) Gal. 5, 6. 2) Eph. 4, 24. 3) 1 Thess. 4, 3. 
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according to the flesh. How shall we, that are dead to 
sin, live any longer therein? says St. Paul,') and St. John 
goes as far as to say, Whosoever 1s born of God doth not 
commit sin; for hts seed rematneth in him: and he cannot 
sin, because he ts born of God.”) ‘This is not at variance 
with what he has said before, /fwe say we have no sin, we 
deceive ourselves, and the truth ts not tn us,*) or with the 
lamentations of St. Paul concerning the szz that dwelleth 
in him, and the law of stz which ts in his members.’) For 
he distinguishes between his zxward man, after which he 
delights in the law of God,*) and his members, in which he 
finds the law of sin, or his flesh, of which he says, /x me, 
that is in my flesh, dwelleth no good thing.®) ‘Thus in full 
agreement with St. John he says, Mow zf J do that I would 
not, tt ts no more l that doit, but sin that dwelleth in me.) 
Inasmuch as we are carnal, we have and do no good thing, 
nothing but sin; but inasmuch as we are spiritual, born of 
God, we commit no sin and cannot sin. This is the doc- 
trine both of St. Paul and St. John. Hence, also, the be- 
lievers in Christ are simply termed saznts, dytoe.®) 

As in regeneration we were endowed with spiritual power 
and energy to know and understand spiritual truths, and to 
will and to do and to delight in that which is spiritually 
good, so the development and growth of the new man con- 
sists in the progressive enlightenment of the understanding 
toward a more and more extensive and intensive knowledge 
of divine truth, a continued renewal of the will toward its 
original rectitude and energy for good, and an increasing 
sanctification of the appetites and affections toward their 
primeval purity. To those toward whom God has already 
abounded in all wisdom and prudence, having made known 
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to them the mystery of his wiil,!) the apostle writes, 7he 
God of our Lord Jesus Christ may give unto you the spirit 
of wisdom and revelation in the knowledge of him, the eyes 
of your understanding being enlightened, that ye may know 
what ws the hope of his calling, and what the riches of the 
glory of his inheritance in the saints.”) 'To the saints at 
Colossae, to whom the word of the truth in the Gospel was 
come, and who knew the grace of God in truth,’) the same 
apostle writes, For this cause we also, since the day we 
heard of wt, do not cease to pray for you, and to desire 
that ye might be filled with the knowledge of his will in 
all wisdom and spiritual understanding.‘) In both these 
texts the growth in spiritual knowledge and understanding 
is conceived as a gift of God to such as are no longer igno- 
rant of the truth of the Gospel, that they may learn to know 
more than they knew and to know better what they knew. 
This growth is also in the apostle’s mind when he writes 
to the Philippians, 7 pray that your love may abound yet 
more and more in knowledge and in all judgment.°) ‘There 
was atime when the saints at Corinth were babes in Christ, 
and were fed with milk, and not with meat.®) But the 
apostle endeavors to lead them to deeper and more exten- 
sive knowledge, declaring to them the gospel which he 
preached unto them, which also they had received,’) and 
says, Zhzs also we wish, even your perfection. Therefore 
I write these things being absent.*) In like manner he would 
educate the saints at Ephesus that they might Je xo more 
children, tossed to and fro, and carried about with every 
wind of doctrine,®) but all come unto a perfect man, unto 
the measure of the stature of the fulness of Christ“) And 
the writer to the Hebrews reprimands his readers, saying, 
When for the time ye ought to be teachers, ye have need 
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that one teach you again which be the first principles of the 
oracles of God, and are become such as have need of milk, 
and not of strong meat. ‘Thus he censures them for being 
unskilful in the word of righteousness and not such as by . 
reason of use have thetr senses exercised to discern both good 
and evil,1) On the other hand, the same psalmist who says, 
I have more understanding than all my teachers,”) still prays 
again and again, Teach me thy statutes.*) In like manner 
the will of a regenerate man and all the affections of his 
heart should be more and more restored to their primal rec- 
titude and purity. Having the promises of God, we should 
cleanse ourselves from all filthiness of the flesh and spirit, 
perfecting holiness in the fear of God.) Our will, being 
that faculty which determines the actions of man and rules 
his members, should set itself more and more firmly and 
consistently against the will of the flesh®) and hold it in 
subjection. As the carnal mind is enmity against God, so 
the spiritual mind should be enmity against sin and all un- 
godliness. The very sight or thought of sin should rouse 
our feelings and will to energeti¢ reaction, as when Paul 
saw the city of Athens wholly given to idolatry, Azs spzrzt 
was stirred in him.®) ‘There must be no compromise with 
sin, no neutrality between flesh and spirit. Fleshly lusts 
must be looked upon and treated as enemies whzch war — 
against the soul.") They that ave Christ’s have crucified — 
the flesh with the affections and lusts.8) But crucifixion is 
a form of capital punishment, and our old man is crucified 
that the body of sin might be destroyed, that henceforth we — 
should not serve sin.®) ‘Therefore, says the apostle, det ot 

stn reign in your mortal body, that ye should obey it in the } 
lusts thereof. Neither yield ye your members as instruments 
of unrighteousness unto sin: but yreld yourselves unto God, ) 
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as those that ave alive from the dead, and your members as 
instruments of righteousness unto God.) In this manner, 
sanctification extends also to the material part of our na- 
ture, our mortal body and its organs and members, which 
are more and more emancipated and withdrawn from the 
servitude of sin and, being temples of the Holy Ghost,?) 
and members of Christ,*) our bodies and their members are 
sanctified to the glory of God, as instruments of right- 
eousness.*) 

‘This expression, zustruments of righteousness, Omha dtxaco- 
ovvyc, is of peculiar significance. God is here conceived as 
a king, as sin is pictured above as a queen, whose subjects 
we were but no longer are. ‘The two monarchs are at war 
with each other, and éz4a are the instruments of warfare. 
Sin defends and extends her kingdom by unrighteousness 
enacted by the members of her subjects, and every work of 
unrighteousness is a hostile act against God and his king- 
dom. How then should a subject of the kingdom of God 
yield his members to sin? On the other hand, God would 
not have his subjects and soldiers idling in the barracks, 
but active in the field, and our members are to serve him 
as Snha dcxatoovvys, weapons of righteousness, instruments 
whereby acts of righteousness are to be performed to the 
glory of God and the benefit of his kingdom. Righteous- 
ness, dexacoctv7, is conformity with the law, and our mem- 
bers are instruments of righteousness as by them works are 
performed according to the commandments of God. As 
loyal subjects of God, we not only, as a matter of course, 
no longer serve sin by works of unrighteousness, but we, 
equally as a matter of course, are active in good works ac- 
cording to God’s commandments.’) 

It is, therefore, a calumny indited by ignorance or by 
malice, or by both, when from the days of St. Paul*) down 
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to the present day those who maintain the doctrine of justi- 
fication by faith without the works of the law are held up 
as advocates and promoters of sin and enemies to true holi- 
ness of life. Justifying faith is only in the regenerate, the 
children of God,!) regeneration or conversion being essen- 
tially the bestowal of faith.”) The same apostle who says, 
We conclude that a man 1s justified by faith without the 
deeds of the law,*) also says in the same epistle, Shall we 
continue tn sin that grace may abound? God forbid,;*) and, 
Shall we sin, because we are not under the law, but under 
grace? God forbid.®) Be not deceived: neither fornica- 
tors, nor tdolaters, nor adulterers, nor effeminate, nor 
abusers of themselves with mankind, nor thieves, nor cov- 
etous, nor drunkards, nor revilers, nor extortioners, shall 
inherit the kingdom of God.®) It is true that Christ’s vi- 
carious obedience constitutes a perfect righteousness which 
is imputed to us and is accepted by faith unto justification, 
of which it is the fully sufficient and only meritorious cause, 
necessary for our salvation. And it is equally true that our 
sanctification, our obedience to and conformity with the 
commandments of God, which constitutes a true, though 
imperfect, righteousness inherent in us, while in no wise a 
cause of or necessary for our salvation, is a sure and un- 
failing effect and evidence of our faith. Eternal life is not 
wages, ibova, but a free gift of God, ydpropa. tod Feod.") But 
to all those, whose end shall be everlasting life, it is said, 
Ye have your fruit unto holiness,*) and without holiness no 
man shall see the Lord.®) Our fruit unto holiness is, as: 
every other fruit, the natural product of the tree, and Christ 
has said, Every good tree bringeth forth good fruit,”) and, 
in other words, 4 good man out of the good treasure of his 
heart bringeth forth good things.) The same Gospel of 
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Christ which was given us that we might believe, and that 
believing we might have life through his name, is also to 
be affirmed constantly to this end, that they which have be- 
lieved in God might be careful to maintain good works.) 
Though all have not the same abilities and opportunities, 
some having five talents, others two talents, and still others 
but one talent, delivered to them,”) yet they should all learn 
to maintain good works for necessary uses, that they be not 
unfrurtful,®) and at the last day, all those who shall enter 
into the joy of their Lord shall also hear the greeting, Weli 
done, thou good and faithful servant, thou hast been farth- 
ful over a few things.*) All they who shall, as the blessed 
of the Father, inherit the kingdom prepared for them, shall 
also have a record of good works as evidences of their faith.*) 
According to their faith as known to God, they will have 
been separated from the unbelievers and placed at the right 
hand of the king.®) But as the judgment of that day shall 
be public before men and angels, the Judge will exhibit 
the works of men as proof and evidence of the faith or un- 
belief that was in their hearts. Thus shall that day be 
made the day, not only of righteous judgment, but of the 
REVELATION of the righteous judgment of God, droxahipews 
dexazoxpratas tod Heod.’) In this wise, as in other ways, our good 
works will at the end of time and shall at all times redound 
to the glory of God. Weare the light of the world;’) hence 
we should heed the word, Let your light so shine before 
men, that they may see your good works, and glorify your 
Father which ts in heaven.°) 

But while we should willingly glorify God by our good 
works, we should also praise and thank God that he would 
not justify and save us according to our good works, but ac- 
cording to the righteousness of Christ. For while Christ’s 
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obedience imputed to us constitutes a perfect righteousness 
in the sight of God, our own obedience, or the works of 
tighteousness which we have done, and the holiness in- 
herent in us, will remain imperfect in this life. There re- 
mains within us to the end of this temporal life a residue 
of sinful flesh with its evil lusts. Paul, the servant of Jesus 
Christ, who delights in the law of God after the inward 
man,') and thanks God through Jesus Christ that wth the 
mina he himself serves the law of God,*) in the same con- 
text says, When I would do good, evil ts present with me;*) 
Tam carnal, sold under sin; for that which I do, I allow 
not: for what l would, that dol not; but what Tl hate, that 
Ido.... For I know that tn me, that ts in my flesh, dwelleth 
no good thing: for to will 1s present with me; but how to 
perform that which ts good, I find not. For the good that 
1 would, Ido not: but the evil which IT would not, that 1 
do.) Owretched man that am! who shall deliver me from 
the body of this death?*) To his brethren in Galatia he 
writes: Zhe flesh lusteth against the spirit, and the spirit. 
against the flesh: and these are contrary the one to the 
other, so that ye cannot do the things that ye would.®) And 
of himself and the Christians at Corinth he says: Having 
therefore these promises, dearly beloved, let us cleanse our- 
selves from all filthiness of the flesh and spirit, perfecting 
holiness tn the fear of God.) Herewith St. John also agrees 
when he says, // we say that we have no stn, we deceive our- 
selves, and the truth zs not in us.*) Thus also the psalms 
of David are full of confessions of his innate sinfulness and -— 
his manifold transgressions, as, Wash me thoroughly from 
mine tniguity, and cleanse me from my sin. Create in me 
a clean heart, O God, and renew a right spirit within 
me.®) And Isaiah the prophet says, We are all as an un- 


clean thing, and all our righteousnesses are as filthy rags.™) 
1) Rom. 7, 21. 2) Romis7,-25: 3) Romcfe2d- 
4) Rom. 7, 14—19. 5) Rom. 7, 24. 6) Gal. 5, 17. 
2) 2) COL dale 8) 1 John 1, 8. 9) Ps. 51,.2. 10. 


10) Is. 64, 6. 


SOTERIOLOGY. 247 


Hence the many exhortations and admonitions to those who 
are the children of God, that they should grow in grace, 
put off the old man and put on the new man, follow holi- 
ness, purify themselves, walk in the light and in newness 
of life. Thus the work of sanctification or renovation is 
to be continued while we live in this world. Zhough our 
outward man perish, yet the inward man 1s renewed day 
by day.*) 

Here, then, we note a difference between regeneration 
and sanctification. Regeneration is an instantaneous act 
whereby the new man enters into the new spiritual life. 
Sanctification is a progressive work, the continued growth 
of the new man walking in newness of life. Again, the 
regenerating or converting grace of God finds man dead in 
sin without any ability or willingness to do any good thing 
or to concur in the work of the Spirit of God.?) But the 
work of sanctification or renovation, of which we now treat, 
deals with the regenerate, who have been quickened into 
spiritual life, whose understanding is open to the truth of 
God,*) whose will is no longer opposed to the will of God,*) 
and who dJezng made free from sin and become servants to 
God, have THEIR fruit unto holiness.°) 

And yet, our sanctification or renovation is also a work 
of God. To a congregation of saints tn Christ Jesus®) the 
apostle writes, He which hath begun a good work in you 
will perform tt until the day of Jesus Christ,’) and, Jt zs 
God which worketh tn you both to will and to do of his 
good pleasure.’) Christ prays that the Father would samec- 
tify them that are not of the world,*) and the apostle writes 
to the holy brethren, 7he very God of peace sanctify you 
wholly.) We are living branches in Christ, the vine, and 
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bring forth fruit; but wzthout me, he says, ye can do 
nothing.1) To Paul he said, My grace ts sufficient for thee, 
for my strength ts made perfect in weakness,*) and Paul is 
content to say, 7 can do all things through Christ which 
strengtheneth me.*) Every petition recorded in Scripture 
whereby holy men of God pray for the gift of holiness for 
themselves or others‘) is an acknowledgment of this truth 
that our sanctification is a work of God. 

The means whereby this work is performed in us is 
again the Gospel in its variousforms. Sanctify them through 
thy truth: thy word ts the truth,®) was the Savior’s petition, 
and the apostle’s admonition is that we should deszrve the 
sincere milk of the word, that we may grow thereby.®) All 
Scripture is profitable for zmstruction in righteousness, that 
the man of God may be perfect, thoroughly furnished unto 
all good works. Paul, having at great length and depth 
exhibited the doctrine of man’s salvation by the wonderful 
grace of God, continues, / beseech you THEREFORE, brethren, 
by the MERCIES OF GOD, ¢hat ye present your bodies a living 
sacrifice, holy, acceptable unto God, which ts your reason- 
able service. And be not conformed to this world: but be 
ye transformed by the RENEWING of your mind’)— thus 
opening one of his most extended exhortations to sanctifi- 
cation and renovation by pointing out the mercies of God. 
In this way also the Sacraments are means of promoting 
holiness of life, as when by the Lord’s supper, celebrated in 
remembrance of Christ and his self-sacrificing love toward 
us, we are reminded of the love of Christ.and the saving 
grace and mercy of God. By giving us in a sacramental 
way the body and blood whereby we were ransomed,®) Christ 
leads us to ponder what the apostle impresses upon us in 
words, saying, Ye are bought with a price: therefore glorify 
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5) John 17, 17. 6) 1 Pet. 2, 2. 7) Rom. 12, 1. 2. 


8) 1 Pet. 1, 19; cf. Luke 22, 19. 20. 
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God tn your body and tin your spirit, which are God’s.') 
The Law, though it is the etter that killeth”) and cannot 
give or sustain spiritual life,*) is also, in its way, subservient 
to the work of renovation and sanctification. The restitu- 
tion of the image of God in us is effected in putteng off 
concerning the former conversation the old man, whtch vs 
corrupt according to the deceitful lusts,*) and in putting on 
the new man, which after God ts created in righteousness 
and true holiness,°) ts renewed tn knowledge after the image 
of him that created him,®) and walks tn newness of life.") 
To this end the ungodly nature of the old man and his evil 
lusts and sinful ways must ever anew be exposed to the 
searchlight of the law, by which zs the knowledge of sin.*) 
I had not known sin, but by the law, says Paul; for J had 
not known lust, except the law had said, Thou shalt not 
covet.) And as the new man is created unto good works, 
which God hath before ordained that we should walk im 
them,”) the commandments of God, which teach us what 
are good works before God, must be ever before our eyes, 
that we may prove what ts that good, and acceptable, and 
perfect will of God.“) But the power to subdue and put off 
the old man and to walk the way of God’s commandments 
in newness of life is sustained and strengthened, as it is 
engendered in regeneration, by the Gospel of the mercies 
of God. 

Afflictions and tribulations also, though they come from 
the Father’s chastening hand or under his wise permissive 
providence, have not in themselves a purifying or strength- 
ening power. But as they serve as opportunities for the ex- 
ercise of Christian graces, of patience and meekness, man- 
liness and perseverance, faith, charity and hope, prayer, 
praise and thanksgiving, and as under the cross we are com- 


1) 1 Cor. 6, 20. 2) h2iCorss: 0..7- 3) Gal. 3, 21. 
4) Eph. 4, 22. 5) Eph. 4, 24. 6) Col. 3, 10. 
7) Rom. 6, 4. 8) Rom. 3, 20. O)ipRoms772 


10) Eph. 2, 10. 11) Rom. 12,2. Cf. Eph. 5, 8—10. 
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forted by the word of divine grace, we grow in grace under 
the cross and wax strong in spirit. And as we bear the 
cross, we follow Christ as his disciples,’) so to walk as he 
has walked,*) \earning to love one another even as he has 
loved us.*) When Christ crucified is set before our eyes, he 
is not only exhibited to us that we should believe in him 
and believing have life through his name, but also that we 
should follow him and walk after him in newness of life. 
It is in the course of an exhortation to true holiness amidst 
suffering and affliction that St. Peter says, Zven hereunto 
were ye called, because Christ also suffered for us, leaving 
us an example, that ye should follow his steps.4) ‘Thus, in 
daily following him in meekness, in willing obedience to 
the Father’s will, true love toward God and the brethren, 
firmness and fearlessness in testifying to the truth, we ave 
changed into the same image from glory to glory.°) 
AWG. 


1) Matt. 16, 24. 2) 1 John 2, 6. 3) John 13, 34; 15, 12. 
4) 1 Pet. 2, 21. 5) 2 Cor. 3, 18. 
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Historical Theology. 


A LESSON ON THE LANGUAGE QUESTION. 
II. 


That a change of language did not of intrinsic necessity 
result in or go hand in hand with a change of creed, of doc- 
trine and practice, in the Delaware valley two hundred years 
ago should pass without debate. If Lutheranism were by 
its nature restricted to one language and nation, it could 
not be of that church to which the charge was given, ‘‘Go 
ye into all the world and preach the Gospel unto every na- 
tion,’’ or of the church which was on its very birthday sig- 
nalized as the church of many tongues. The Swedish Lu- 
theran church was itself a living proof and testimony of the 
truth that the doctrine proclaimed by Martin Luther in the 
German language to German hearers and bearing fruit a 
hundredfold on German soil was a seed which under God’s 
blessing will sprout and grow and bear a harvest in other 
lands. And if it had not been for reasons distinctly trace- 
able in the history of the Lutheran movement in England 
during the first half of the sixteenth century, England might 
to-day, as Sweden is and Norway, be a largely Lutheran 
country. 

We do not say that there was no connection of cause 
and effect between the transition from Swedish to English 
and the drifting away from Lutheranism to Calvinism in the 
Lutheran churches on the Delaware. Swedish was the lan- 
guage of a Lutheran people, so that to be a Swede was 
prima facie evidence of being a Lutheran. The entire 
theological and religious literature of Sweden was in those 
days Lutheran. English, on the contrary, was, in 1700, in 
America as well as in England, the language of Calvinistic 
churches, and nobody in the world would have taken a man 
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to be a Lutheran simply because he heard him speak Eng- 
lish, just as nobody would to-day presuppose a Spaniard to 
be a Methodist because of his language and nationality. 
Under these circumstances it was probably with a feeling of 
ecclesiastical approximation that the Swedish Lutherans of 
the eighteenth century first heard the language of their Cal- 
vinistic neighbors from their pulpits and at their altars. 
To counteract this feeling, which was not without danger 
to those who entertained it, would have required a particular 
measure of watchful care on the part of the ministers and 
their people to keep their Lutheran character inviolate and 
to guard against the inroads of syncretism and religious in- 
differentism. Domine Falckner, the faithful pastor of a Dutch 
Lutheran flock on the Hudson, placed into the hands of his 
parishioners a ‘‘compendium antt-Calvinianum,’’ present- 
ing in clear and forcible terms the distinctive doctrines of 
the Lutheran church with proof from God’s arsenal to com- 
bat the errors which were maintained in the Calvinistic 
churches round about them. The Swedes were even more in 
need of such and similar provision than their Dutch con- 
temporaries, whose past history, extending back into the 
days of New Netherlands and New Amsterdam, had put on 
record fierce persecutions, fines and imprisonments imposed 
by the Calvinistic rulers of the colony, and whose pastors 
never even in appearance fraternized with the Reformed 
pastors and their congregations, thus setting to their people 
an example in conformity with their words of admonition to 
avoid false teaching and teachers. 

Not so the missionaries of the Royal Swedish Mission. 
It was another disadvantage that these men looked upon 
themselves and were looked upon by the congregations as 
missionaries sent to them for a few years with the promise 
of advancement after their return to their native land, and 
not as permanent pastors for a lifetime, if God should per- 
mit them to remain. As a consequence, they never felt at 


home in America and among their people and never fully 


a 
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identified themselves with them. This defect naturally dis- 
posed them to yield the more readily to influences coming 
from without, from those who, as representing a dominating 
and more permanent element of the population, might ap- 
pear to condescend when they extended a hand of fellow- 
ship to sojourners among them. Besides, the episcopal 
polity of both the Swedish and the Anglican churches evi- 
dently contributed toward drawing their representatives in 
America into touch with one another. 

But these are not aprioristic constructions of ours. We 
have the statements of the early missionaries in words of 
their own, and the records of their practice from their hands. 
In a petition to the queen of England signed by Biérck and 
Sandel and their church wardens we read, ‘‘. . . our min- 
isters in ye mean time studying zztzrely to unzte our hearts 
and affections to your Majesty’s good subjects in this country 
of y€ church of England, wherein it hath pleased God to 
give them so great success, that we scruple not to joyn in 
worship with ye Church of England, our ministers frequently 
supplying ye vacancy of their churches where they want 
ministers or when they are absent.’’ Sandel, in his chron- 
icles, in 1710, records as follows: — 

‘‘We as preachers and teachers, have at all times kept 
good correspondence and entertained familiar intercourse 
with the English preachers, so that we always availed our- 
selves of each other’s aid and counsel. When they held a 
pastoral conference, we were always in their council. We 
have often occasionally, when the English preachers, be- 
cause of a journey or a funeral, had not the time, preached 
English in their churches. When they somewhere laid the 
corner stone of a church, we were invited and present. 
Especially did their good confidence and their love of our 
Lutheran church appear in the present year, when they en- 
larged their church and the roof had been taken off, so that 
they could not have service there. For although they had 
been invited by the Presbyterians to hold their services in 
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their church during this time, they would not, but asked per- 
mission to come out to our church at Wicaco and hold their 
services there, which I also permitted. This was done on 
three successive Sundays, till their church was finished, and, 
to prove the unity even more, Swedish hymns were sung dur; 
ing the English services. Such unity and intimacy with the 
English church was always recommended to us by Bishop 
Swedberg in his letters. Although some difference exists 
between them and us as regards the Lord’s supper &c., yet 
he would not have this slight difference disrupt the bond of 
peace. We enter upon no discussion of these points; neither 
do we touch upon these things when we preach in their 
churches, nor do they seek to draw our people to their opinion 
in this point, but we live with one another intimately and 
fraternally, even as they call us their brethren. They have 
the government in hand; we live among them; it is suf- 
ficient that they desire to have such familiar intercourse 
with us; we cannot do otherwise than to render them all 
manner of service and fraternal conversation, as long as 
they are so loving and cordial and have not in the least 
sought to draw our people to their church. As our church 
is by them called ‘the sister church of the Church of Eng- 
land,’ so we also live fraternally together. May God long 
continue this!’’ 

That these sentiments and relations were really mutual 
appears from a letter of recommendation given by the Bishop 
of London to two of the early Swedish missionaries and read 
before a conference of Swedish and English preachers who. 
had met to lay the corner stone of an English Episcopal 
church. In this letter the Bishop said: ‘‘I recommend to 
you these two Swedish missionaries Mr. Andreas Hesselius 
and Mr. Abraham Lidenius, who came over to supply the 
place of Mr. Rudman,’) whom I desire you to receive with 


1) Not to succeed Rudman, who had died in 1708, but to take the place 
of Bidrck, who had recently been called home to Sweden, these missiona- 
ries had arrived. 
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all brotherly friendship and charity, and to cultivate the 
best understanding you can with them, and to assist them 
in any directions they may stand in need of, and in my name 
recommend them to the good will and protection of the 
Governor. 
I pray God direct you 
and believe me, Sir, 
Your most assured friend 
and Brother, ' 


Fulham Henry 
Feb. 8th, 1712. London.’’ 


With all this the uniform practice of the Swedish mis- 
sionaries as recorded in their chronicles fully agrees. In 
1712, Bidrck records: ‘‘On the fourth Sunday after Easter, 
the 18th of May, I exchanged with Mr. George Ross, he 
preaching for me at Christina and I for him at Chester 
(Upland).’’ Immediately after this he informs us: ‘‘On 
Tuesday, May 20, we went up to Oxford, where we met 
several preachers, Mr. John Talbot, of Burlington, who 
preached on Matt. 5, 16, and Mr. Evans, of Philadelphia, 
Mr. Clubb, of Apaquimani, Mr. Humphry here, at Oxford; 
Mr. Sandel, of Wicaco, Magister Hesselius, Mr. Lidenius, 
and myself, of Christina, were present and laid the corner 
stone of a brick church in place of a frame church only 
24 feet in length. May God prosper this work unto his 
glory!’’ This church at Oxford was one of the various 
Anglican churches which Rudman had served when he no 
longer held a pastorate in the Swedish Lutheran church. 
The new church was dedicated in March, 1713, and again 
the Swedish pastors united with Anglicans in the exercises, 
having a few days before sat with them in a pastoral con- 
ference at Burlington. One of these Swedish ministers, 
Andreas Hesselius, in later years served several English 
congregations, and the English missionary society for the 
Propagation of the Gospel stipulated that he should receive 

15 


226 A LESSON ON THE LANGUAGE QUESTION. 


an annual stipend of £10, if he would preach at least twenty 
sermons in vacant Anglican charges and submit certificates 
thereof. To him and his brother in office, Abraham Lide- 
nius, the English clergymen, in 1723, testified, 

‘*We, the clergy of the Province of Pennsylvania, hav- 
ing had long experience of the great worth and unquestion- 
able abilities of the Rev. Mr. Andreas Hesselius and the 
Rev. Mr. Abraham Lidenius, who are now to return from 
these American parts into their native land, do beg leave 
to add to our prayers to Almighty God for their safe arrival 
this publick mark and testimony of our most sincere re- 
gard and fraternal affection for them. We and our above 
mentioned Reverend brethren have had the pleasure and 
satisfaction to live together in great harmony from the first 
of our acquaintance to this very moment, and we may truly 
say the more we knew them the fonder we grew of their 
society. They were always welcome to our pulpits and we 
to theirs. Indeed, so great was our mutual agreement in 
doctrine and worship, and so constant were they in attend- 
ing our conventions, that there was no visible discrimina- 
tion between us, but what proceeded from the different 
languages wherein they and we were bound to officiate.”’ 

We know that also the languages were no efficient bar 
to the intercourse above described, and the Swedish mis- 
sionaries especially did not restrict themselves to officiating 
in their mother tongue. Dylander preached English not 
only at Gloria Dez, where his English marriage ceremonies 
grew so numerous as to elicit feelings far from fraternal in 
the hearts of the English clergymen, whose envy might 
well be excited also by the favor with which his sermons 
were received by their people in churches of their own con- 
nection. At the burial of the Swedish pastor Peter Tran- 
berg, Magister Nasmann officiated together with the Eng- 
lishman George Ross, who preached the English funeral ~ 
sermon. Israel Acrelius ministered to English congrega- — 
tions at Wilmington, New London, Marlborough, Folk’s © 
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Manor, Concord, and Marcus Hook, diverting so much of 
his and the Swedish congregation’s time to this outside 
work that steps were taken to make complaint against him 
to the Consistory. How his services at Marcus Hook were 
appreciated in other quarters may appear from the following 
correspondence which has been preserved in the archives 
of Holy Trinity at Wilmington :— 


*“Chester, February 15, 1755. 
Rev. Sir, 

I respect you as a brother clergyman, but more as a 
gentleman of honour, and desire the favour of you not to 
officiate at Hook, which is no part of your charge. 

The Archbishop of Upsal won’t take it well that his 
Dean here encroaches on the province of a Church of Eng- 


land Missionary. 
_lam 


Your affectionate brother 
and most humble servant 
Thomas Thomson.”’’ 


‘Wilmington, 25th of Feb. 1755. 
Dear Sir, 

By yt letter I learn that you have made some reflection 
upon my character. At first you were pleased to honour 
me with a fine compliment, and at last with a stroke of cor- 
rection. I take it no worse than a mark of brotherly affec- 
tion, however it might have been better if some proper en- 
quiry had been made in the matter before you charged me 
with the character of a troublesome neighbour. I know it 
to be not only a part, but of my charge also a particular 
duty to preach the Gospel, to visit the afflicted, to instruct 
and baptize old and young, whenever called upon wherever 
relief is not else to be had and without delay of any ordinary 
business in the congregation where I am settled. I know 
it to be not only duty of me but also of every minister of 
the Church of Christ. 
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The good people of Marcus Hook had very earnestly 
pressed upon me these several years in their behalf, since 
they have appeared desolate and abandoned, I have been 
very loth to meddle with them, considering their great mis- 
understanding with you their proper minister, and of late 
have entered into no further engagement with them than 
what should be agreeable to you and convenient to me. 
I have suffered some hardship indeed on that account and 
received not a morsel of advantage. To the fair promises 
made, I have given no reflection at all, being so well ac- 
quainted with the subscriptions of this country. 

If you, Reverend sir, don’t think it beyond your charge 
to bestow the same labor upon yt‘ hearers once in a month, 
on a week day to give them a sermon and catechise their 
children, which they have desired from me and which you 
can do with more ease and less envy, no doubt you will re- 
ceive the reward promised and welcome. I suppose this is 
the encroachment you mean, and when thus removed, if 
there be anything else, do be kind enough to tell it and we 
shall also soon see the mending of that. Indeed, my re- 
spected friend and brother, you have as good a right to 
pass y’ censure upon me as any man in these parts. But 
being on an equal footing with you, do consider that it is 
as unbecoming to you to signify upon what terms I shall 
stand or fall before my Archbishop of Upsala, as it would 
be to me to give you some hints how far the Lord Bishop 


of London hath more or less reason to examine and approve © 


of the particulars of your conduct. 
I am, Reverend Sir, 
Your Affectionate Brother 
and Most Obedient Servant 
Israel Acrelius. — 
To the Rev. Mr. Thomson.”’’ ‘ Me 
When Mr. Thomson had laid this answer with a copy of | 
his own letter before his superior, the Rev. M. John Ross, | 
Acrelius received the following epistle:— 
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‘*Reverend Sir, 

I am extremely concerned at the unhappy differences 
now existing between Mr. Thomson at Chester, and his 
people; when or how a reconciliation will be brought about, 
God only knows, but no prospect of that at present appears 
to me. I have seen his letter to you, complaining of your 
encroaching (as he calls it,) on his province, with your 
elegant answer. I have heard the complaint of some sober, 
sensible people of Chichester who are distressed with the 
thoughts of your forsaking them, and on the whole have 
reflected that we have little reason to expect cordial meet- 
ing between Mr. Thomson and that people. And for want 
of a pious gentleman to officiate and perform Divine service 
occasionally, the people will scatter and dwindle away, and 
the cause of the Church suffer. I cannot but think it advis- 
able to request your favour to visit this people at the times 
you lately have done, to perform Divine service among them, 
more especially as the church at Chichester is not partic- 
ularly annexed to the mission at Chester, but at the pleas- 
ure of the Missionary to attend it or not. 

Excuse this trouble from, 

Rev. Sir, your most affectionate 

Humble Servant 
Chester, February 28th, 1755. Pot Rees: 


To the Rev. Mr. Acrelius.’’ 


The correspondence closed with the following apologiz- 
ing lines: — 
‘“To the Reverend Mr. Acrelius, Dean of the Swede 
Churches in Pennsylvania at Wilmington. 


Reverend Sir, 

Your favor of February 25, 1755, confirmed me in my 
opinion of your good judgment and upright heart. Dear 
Friend and Brother, if my calling your duty of a minister 
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of the church of Christ at Marcus Hook, an encroachment, 
and my mentioning the Archbishop of Upsala as a vener- 
able prelate that would not approve of his clergy’s making 
encroachments on the province of other clergymen of the 
same church of Christ, if this, I say, gives you offence, and 
appears to you unbecoming, I humbly beg your pardon, for 
I meant no evil, nor do I expect any more advantage than 
you have received. 
I am, Reverend Sir, 
Your sincerely affectionate brother 
and most obedient servant 


Thomas Thomson. 
To the Rev. Israel Acrelius.’’ 


After Israel Acrelius had ‘‘returned home to reap the 
fruit of his labor,’’ which he obtained in the form of the pas- 
torate of Fellingsbro, in the diocese of Westeras, and after 
the death of Provost Parlin, the leadership of the Swedish 
mission was entrusted to Dr. Carl Magnus Wrangel, who 
came to America under the explicit condition that his serv- 
ice here should last no longer than four years. That he 
remained more than twice that time was not wholly to the 
benefit of Lutheranism in this country, though Wrangel was 
doubtless one of the most conspicuous men in talents and 
learning among the Swedish missionaries in America during 
the eighteenth century. When Whitefield the Methodist 
appeared in Philadelphia, Wrangel was among his admirers 


and imitators, introducing prayer meetings after his pattern. _ 


But more than that: if a plan which he had concocted be- 
fore his departure from America had been carried into exe- 


cution, the entire Swedish mission would even then have _ 
been turned over ex 4/oc to the Anglican church. When, on ~ 


Sept. 3, 1768, he boarded the ship at New Castle which was 
to carry him across the sea, he bore with him a letter written 
but a few days before by Richard Peters of Christ Church at 
Philadelphia to the Bishop of London, as follows :— 
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‘*Philadelphia, 30 Aug., 1768. 


My much-honored Lord: It is not unknown to Your 
Lordship that the Church of England in this province has 
always been in connection with the Swedish churches, and 
that the missionaries sent from Sweden, who have, except 
a few instances, been persons of eminent learning and piety, 
have at all times given us very ready assistance and done us 
many substantial services. 

The Rev. Dr. Wrangel, whom I have made bearer of 
this letter on purpose to introduce him to Your Lordship, 
is of the first rank amongst those missionaries, and is now 
on his return to Sweden after an absence of nine years. 
Before he came here he was in high esteem with the king 
of Sweden, and is one of His Majesty’s domestic chaplains. 

His Majesty, indeed, appointed him commissary of the 
Swedish churches here and rector of the old Swedish church 
at Wicaco, in the neighborhood of this city, as a parochial 
pastor. I can truly say that he was indefatigable. He 
has given very instructive lectures on week-days, that have 
spread among his people a good knowledge of religious prin- 
ciples, and as commissary it has been his constant care to 
visit all the churches—though they are at great distances 
from one another—carefully, and wherever he could has 
given encouragement to settle regular and pious ministers, 
and has actually built churches and brought into church 
communion numbers of people who were without any pub- 
lic worship. 

He knows all the affairs of this province and the state 
of religion and the situation of our own and the German 
churches, and I most humbly and earnestly recommend it 
to your Lordship to enter into a free and full conversation 
with him. The Presbyterians, under a pretence of answer- 
ing Dr. Chandler, have gone into many abusive publica- 
tions, and have raised against them all other churches in 
common from the bitterness and vengeance that appear in 
their writings. As they are numerous, all other persuasions 
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begin to tread and unite against them as people who have 
more tyranny in their system and temper than any other 
church whatever. Dr. Wrangel wants to take a just ad- 
vantage of this general antipathy to the Presbyterians, and 
to unite the great body of Lutherans and Swedes with the 
Church of England, who, you know, are but few and in 
mean circumstances in this province; but were they united 
with the German Lutherans we should both become re- 
spectable. This Dr. Smith und I think may be done by 
the means of our academy. We might have a professorship 
of divinity opened in it wherein German and English youth 
might be educated; and by having both languages as a part 
of their education they might preach both in German and 
English in such places where there is a mixture of both 
nations. ‘This would conciliate us all, and make us live 
and love as one nation. It is an happy thought. I wish 
Your Lordship would talk with Dr. Wrangel and encourage 
it all you can. I have wrote to the two archbishops on this 
head, and beg they may consider this well together with 
Your Lordship. I am sure there is now a good Opporini 
of bringing this desirable thing to a good issue. 
I am Your Lordship’s most dutiful son and servant, 
Richard Peters.’’ 


The last Swedish missionary, Nicholas Collin, not only 
officiated with Reformed ministers occasionally, as his pred- 
ecessors had done, but had, in the course of forty-four years, 
eight assistants who were clergymen of the Episcopal 
church, and throughout his long pastorate he conducted ~ 
Lutheran services according to the Book of Common Prayer. _ 
With his sanction, the proviso was embodied in the new 
Charter of his congregations ‘‘that such Rector and other 
Ministers shall be in the Ministry of the Lutheran or Epis- — 
copal Churches and hold their faith in the Doctrines of the — 
same.’’ Under his eyes ‘‘the Vestry and Wardens of Trinity 
Church’’ ordained that men ‘‘professing the Lutheran or — 
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Episcopal faith’’ should have a right to vote in the congre- 
gation and to be voted for as vestrymen or wardens.!) When 
the old Swedish Lutheran churches at Raccoon and Swedes- 
borough called Mr. Coon of the Episcopal Church, Collin, 
the Commissary of the mission, pronounced his benediction 
upon this step and said, ‘‘I hope and pray from my heart © 
that this may redound to the glory of God and the salva- 
tion of souls.’’ In his pastoral letter of 1797, which he 
thought might be his valedictory, his pastoral last will and 
testament to his flock, he had a plea for the maintenance of 
the Swedish language chiefly for the benefit of Scandinavian 
sailors and sojourners in Philadelphia, but had not a word 
to say of the Lutheran faith and its preservation in the ven- 
erable old church, which had been erected by Lutherans 
and under Lutheran preachers who were pledged to ‘‘teach 
and preach, pure and clear, God’s holy and saving word 
as briefly explained .. . especially in the Unaltered Augs- 
burg Confession and other Symbolical Books accepted by 
the Evangelical Church, without any human superstition 
and strange doctrine.’’ ‘There had been a time when Carl 
Christoph Springer wrote and more than nine hundred 
Swedish Lutherans set their names to a petition saying, 
‘Send us Swedish preachers who are well learned and well 
trained in Holy Scripture, who could well defend themselves 
and us against all false teachers and strange sects which 
may surround us and be in opposition to us in our true and 
pure, unadulterated worship and Lutheran religion, which 
we even now before God and all the world always do profess 
and shall profess and which, if it should be necessary, which 
God may prevent, we shall seal with our own blood.’’”) The 
pastors had been sent. Learning and training they had 
abundantly for the work entrusted to them. But in one 
thing they were faithless to their charge, and did not answer 
the petition on which they had been sent. So far were they 


1) Ante, p. 183. _ 2) Ante, p. 166. 
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from warning and defending their flocks ‘‘against all false 


teachers and strange sects,’’ that they themselves joined 
hands and hearts with the strange teachers and fed the 
strange flocks as they did their own, fellowshiped in their pul- 
pits and their altars and in their councils with those against | 
whom they should have raised their testimony and loud and 
persistent warning, that their Lutheran people might keep 
aloof from them and be ready to defend their faith against 
them. Knowing full well that ‘‘some difference existed’’ 
between them and the Anglicans, they ignored these differ- 
ences, ‘‘entering upon no discussion’’ of them, but fostering 
fraternal relations in the face and in spite of them. Why, 
then, should the people to whom such an example was set 
by their teachers and leaders stand aloof from a church 
which they were taught to view as a ‘‘sister church’’ and 
upon which their ‘‘Lutheran preachers’’ invoked divine 
blessing from on high? 

These baneful influences were all the more effective in 
the absence of thorough and persistent religious training of 
the young in Lutheran schools. In this, too, the Swedish 
missionaries were sadly neglectful. Though laboring under 
adverse circumstances, many of the Lutheran families living 
at considerable distances from the churches, with unbridged 
creeks and rivers in their ways, yet the Swedish preachers 
might have done considerably more than they did toward 
schooling the children entrusted to their care. It seems they 
never thought of such a thing as making up for the lack of 
available school-teachers by conducting schools themselves, 
teaching, perhaps in various districts of their charges, the 
children they might have gathered about them and thus 
rearing a generation of thoroughly indoctrinated young 
Lutherans, Swedish if possible, English if necessary, but 
by all means Lutheran. Even the catechizations, intended 
to make up in a small measure for the deficiency in school- 
ing, were often in abeyance. It was not likely that men 
and women would cling with particular tenacity to a church 
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of whose doctrine they knew so little and whose teachers 
had neglected them at a time of life when the heart and 
mind receives its most enduring impressions. 

To sum up, then, if we were asked to state in the 
briefest terms where the cause of the decadence of Swedish 
Lutheranism in the Delaware valley was chiefly to be sought, 
we would say, with the pastors. If it had not been for the 
unsound policy of the Swedish missionaries, the Swedish 
churches of colonial days might have been the mother 
churches of a great and prosperous English Lutheran 
church of the United States. If their pastors had settled 
down among them, taught the old and the young, educated 
a supply of godly preachers and teachers for an increasing 
demand, directed their attention and energies and those of 
their congregations to home mission work, Swedish and 
English, as circumstances would require, and all this on a 
firm Lutheran basis, using the sword as well as the trowel, 
their early appearance on the field, the high respect in 
which they were held, the rapid growth of the population, 
the failure of other churches to make adequate provision 
for the wants of those of their household, and the spiritual 
destitution prevailing in many parts of the colonies, would 
have afforded so many advantages and opportunities that 
under God’s blessing the eighteenth century would have 
seen the Lutheran daughters and granddaughters of Holy 
Trinity and Gloria Det multiplying and replenishing the 
land, and the mother churches themselves prosperous and 
strong and still fruitful to the glory of God. 

What, then, should this lesson teach us? Or, what 
are the general truths exemplified in the history of Swe- 
dish Lutheranism in America as exhibited in the present 
treatise? The following porismatic statements may serve 
as a summary for further consideration. 

1) Periods of transition are apt to be fraught with 
peculiar dangers to the organisms passing from one state 
or condition into another. 
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2) Periods of transition also afford peculiar opportuni- 
ties which, lest they be lost, must be turned to advantage 
while they are offered. 

3) Changes of language are processes of assimilation 
going on with increasing rapidity in the course of their 
progress and in proportion to the closer approximation of 
or contact between the elements acting and acted upon in 
the process. 

4) A change of language, as every other process, may 
be retarded by agencies counteracting the cause or causes 

tending to promote and, unless counteracted, to accelerate 
the change. 

5) Language being the garb of thought and sentiment, 
the acquisition and use of a language disposes men toward 
thinking and feeling like those whose language they assume. 

6) Lutheran doctrine, being the doctrine of the Gospel, 
is not restricted to one language, but is designated to be 
preached in the languages of all nations. 

7) A change of doctrine and practice may go hand in 
hand with, but is not necessarily a consequence of, a change 
of language. 

8) Syncretistic practice on the part of pastors and 
teachers engenders indifference to doctrine and creed on 
the part of the congregations and is particularly baneful 
during periods of transition. 

9) When truth compromises with error, truth is always 
the loser and error the gainer. 


10) Firm and strict adherence to sound doctrine and | 


practice and thorough doctrinal instruction of young and 
old are of paramount importance under a change of lan- 
guage in the church. 

11) What was in the nature of things in the eighteenth 
century is in the nature of like things in the twentieth 
century. 

It will be well to ponder these truths in our day. The 
change of language is not only impending, but is in actual . 
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and even accelerated progress at the present time through- 
out the German and Scandinavian Lutheran bodies in 
America. Already English has taken the place of German 
and Norwegian and Danish and Swedish in families and 
schools and churches to such an extent that the change can 
no longer be winked at. As English becomes the language 
of the hearth, it also becomes the language of the heart, 
the language of husband and wife, father and mother and 
child, of infant prattle and dying accents. Where it has 
come to that, English should also be the language of the 
best friend of the household, the faithful pastor, in his pas- 
toral visits and personal intercourse with those to whose 
hearts English has become the familiar way. Let such 
people learn that the Gospel is just as true and its comforts 
are just as sweet in English as in any other tongue. Let 
them also learn that what is sinful and harmful in German 
or Norwegian is no less sinful and harmful in English and 
must be shunned and combated all the same. Let them 
learn that the pastor will parley and barter and compromise 
with sin and error and falsehood and worldliness in any form 
in English as little as he would in German or Danish. Let 
them learn that English speaking children are fully as much 
in need of thorough religious training as those who speak 
another language, and that parents who are neglectful of 
this duty offend against the manifest will of God and must 
be dealt with in unmistakable terms, be they English or 
German. 

While the change of language is going on throughout 
the country, in the East and the West, in cities and rural 
| districts, and while it is everywhere progressing with in- 
creasing rapidity, yet it has not made and will not make 
the same progress everywhere. In some instances the move- 
ment has been retarded, in others it has been accelerated 
or otherwise modified, by local circumstances. Hence let 
prevailing conditions determine the mode and measure of 
provision for present and future wants. Let undue haste 
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and undue tardiness be avoided. Let the principle be rec- 
ognized that what exists in the order of things has the first 
right to exist, until something else can establish for itself a 
better right. Let unnecessary or inexpedient divisions and 
separations be avoided, and, if possible, prevented. Let no 
change be made, also in externals, unless it be an improve- 
ment. Let it be remembered that periods of transition have 
both their peculiar dangers and their peculiar opportunities, 
that the latter must be as carefully heeded as the former, 
and that men will have to render account for neglected op- 
portunities. Let it be understood that it is even better to 
do late than never what should be done at all, but that late 
may also be too late. And let us never forget that it is 
God who gives the increase, but also remember that he has 
promised such increase only upon what is, in his kingdom 
of grace, planted and watered by human hands. 


AG, 
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THES PROOF TEXTS OF THE CATECHISM 


WITH A 


PRACTICAL COMMENTARY. 


(Continued. ) 


THE PURPOSES OF THE LAW. 


Ps. 14, 3: They are all gone astde, they are all together 
become filthy. there ts none that doeth good, no, not one. 


These words comprise a threefold description of all men, 
not as they are or appear in the opinion or judgment of a 
human moralist or judge, but as they are and appear in the 
sight of God. For in the preceding verse the psalmist says, 
The LORD looked down from heaven upon the children of 
men, etc. And as God views the children of men, all of 
them, as he sees them from the throne of righteousness 
with the searching gaze of his omniscience, what does he 
find? ‘The answer is given in three statements, the first of 
which is: Zhey are all gone aside, that is, they have left 
the way of God’s commandments. This is said of 753, not 
of some men only, but of a//, or, the whole of them. ‘The 
next statement asserts the same truth in different and stronger 
terms: They are all together become filthy. ‘The Hebrew 
word, N28), signifies a state of rottenness which renders 
things no longer available for their use. This state of thor- 
ough depravity is universal, predicated of all men, the whole 
mass of them, 1}m, like a whole barrel of apples every one 
of which is rotten to the core. This universality of human 
sinfulness is once more stated in the words, There zs none 
that doeth good, no, not one. Test any man should con- 
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sider himself an exception, or though in the sight of men 
there might be a man of spotless rectitude, this text empha- 
sizes that there is no exception, that all are sinners and none, 
no, not one, can in the sight of God appear righteous in him- 
self. Thus St. Paul adduces this text in proof of what he 
has taught in Rom. 1 and 2, that we are all under sin, the 
Jews being no better than the Gentiles. Rom. 3, 9—12. 


Eccl. 7, 20: There ws no just man on earth, that doeth 
good and sinneth not. 


Righteousness, according to God’s commandments, con- 
sists in doing that which God has enjoined and avoiding that 
which God has forbidden. And as the law of God is in- 
tended for and binding upon all men, every man should be 
just and righteous according to the law, doing good and sin- 
ning not. But such is the total and universal depravity of 
mankind, that the very reverse must be acknowledged. In 
all the world, on all the earth, among all nations, not only 
in the dens of vice, but also in temples and sanctuaries, 
there is not one just man, not one that doeth good, not one 
that sinneth not. 


Is. 64, 6: We are all as an unclean thing, and all our 
righteousnesses are as filthy rags. 

Here again the universality as well as the totality of 
human depravity is emphatically asserted. The prophet 
speaks of himself and his hearers or readers, a/7 of them 


without exception, as being unclean before God, to whom . 


he has in the preceding verse said, Thou art wroth, for we 
have sinned. 'Thisis universal depravity, including all men. 
And this depravity is total, every man, of himself, being 
wholly sinful even where he is rated after what is best in 
him. The prophet does not say, ‘‘Our sins are abomina- 
tions,’’ but, Our righteousnesses, and not only some, but 
all of them, ave as filthy rags. What Jews and Gentiles 
would account as virtues are abominations before God, and. 


a 
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even the good works of the regenerate are contaminated with 
sin, all of them, and would condemn us if we should be 
judged according to them at the tribunal of divine justice. 


Job 14,4: Who can bring a clean thing out of an un- 
clean? Not one. 


This text teaches that all men are sinful by nature, all, 
without a single exception. The chapter opens with the 
words, Man that ts born of woman ts of few days and full 
of trouble; and, having, in the 3d verse, plaintively referred 
to the fact that he, too, a woman’s son, must face the judg- 
ment of God, Job confesses his innate sinfulness in the words 
of our text. He acknowledges that, even aside from any- 
thing he may have to answer for as committed or omitted 
by him in the course of his days, he must stand abashed be- 
fore the righteous Judge, being unclean from his mother’s 
womb. It is immaterial whether the form | °2, which oc- 
curs about twenty times in the Old Testament, be taken as 
a wish or as a rhetorical question; for the final 7M¥ 89, xof 
ome, either says that the wish can in no wise be fulfilled, 
ot that the question must in all cases be denied. 


Phil. 3,12: Notas though I had already attained, either 
were already perfect: but I follow after, uf that I may ap- 
prehend that for which I am apprehended of Christ Jesus. 


The apostle here, as appears more clearly in the subse- 
quent context, especially v. 14, pictures himself as an ath- 
lete competing in the race for a prize, Bpafetov, which is in 
view but not yet within his. grasp. The prize is the full and 
perfect conformity with Christ in the life tocome. This he 
has not yet attained; he is not yet perfect, though he is 
already apprehended of Christ Jesus, a subject in Christ’s 
kingdom, a living member of his spiritual body. Perfec- 
tion, also in the regenerate, is not of this life, and even the 
great apostle and servant of Christ is no exception any more 
than was the servant of God speaking in the following text. 

16 
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Ps. 143, 2: Enter not into judgment with thy servant: 
for in thy sight shall no man living be justified. 


The psalmist is a servant of Jehovah. Asa servant he 
has entered upon the performance of his Master’s will ac- 
cording to His commandments. If this fulfillment of the 
will of God were perfect in all its parts, he might declare 
his readiness to render account to the Master and receive 
his reward. But the servant of the Lord knows that before 
Jehovah’s awful throne he would be found wanting, and not 
he alone, but every other man living in this world and time. 
Hence his prayer and confession. He prays that the Lord 
would not enter into judgment with him, but deal with himin 
grace and mercy, vv. 8—12; for in the judgment of God, be- 
fore whom no man living can be justified, he and all other men 
must surely be condemned, unless grace and mercy prevail. 


James 2, 10: Whosoever shall keep the whole law, and 
yet offend in one point, he zs guilty of all. 

Law is the expressed will of the lawgiver. The divine 
law is the unalterable will of God. God is one, and his 
will is one, and to offend against any point of the divine 
law is to offend against the one God and his holy will. 
For, as the subsequent context says, he that sazd, Do not 
commit adultery, satd also, Do not kill. Hence, one trans- 
gression of one commandment of God, even during a life of 
perfect righteousness in all other points, would constitute 
the transgressor a sinner and évoyoc, guzl/ty, and damnable 
before God. A chain is broken, though but one link, and . 
whatever link, have been broken; a garment is soiled, 
though one sleeve only may have been spattered with filth; 
and a body is wounded, perhaps to death, though one organ 
only may have been pierced. Even in a court of human 
justice a thief is not acquitted because he has not com- 
mitted murder or arson. And one sin is sin and can never 
be anything but sin in time and eternity; and ¢he soul that 
stnneth, wt shall die. Ezek. 18, 4. 20. 
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Rom. 3, 20: By the law ts the knowledge of sin. 


The law is here described as the means, dd, by or 
through which a certain end is achieved, the knowledge of 
sin, étyyworc dvaptias. As sin is the transgression of the 
law, the law only can decide whether an act be sin or not. 
This is true everywhere. What is acrime in Missouri must 
be determined by the law, and by the law of Missouri, not 
by the law of China, which is not law in Missouri. And 
where no law ws, there 1s no transgression. Rom. 4, 15. 
The divine law is law binding upon all men. It was pub- 
lished so that it can be known to all. The Lawgiver being 
one and unchangeable, there can be no conflict of laws in 
his statutes. Hence he who would obtain a knowledge of 
sin, and not a superficial, but a thorough knowledge, éxt- 
yywo, of sin, must not apply traditions of men, man-made 
precepts or concessions, decisions or decrees of councils or 
courts, but the infallible law of God. Whatever is a trans- 
gression of this law is surely sin, though all the world 
should justify it. And whatever is not a transgression of 
this law is certainly not sin, though all the world should 
condemn it. Thus the law is as a good mirror which re- 
flects the true image of the beholder, neither conceiling 
nor adding blotch or blemish. 


Rom. 7,7: 7 had not known sin, but by the law: for 
I had not known lust, except the law had satd, Thou shalt 
not covet. 


This text contains a general and a particular state- 
ment. The general statement is, 7 had not known sin, 
but by the law. ‘To know sin is to know that a certain act 
or state is at variance with the law of God. Though a man 
may be conscious of an act as such, he cannot, without the 
law, be cognizant of the sinfulness of the act, or of the sin 
committed in and by the act. Hence ignorance of the law, 
though it does not excuse the sinner, certainly excludes the 
knowledge of sin. Ignorance of the lawis, therefore, since 
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it does not excuse the sinner, a dangerous thing. On the 
other hand, the law, when known, not only reveals sin as 
sin, but also draws the sinner’s attention to the sinful act 
and leads him to ponder its significance in the judgment 
of God. A thorough knowledge of the law is, therefore, a 
highly needful and commendable thing. All this is exem- 
plified in the particular statement: For J had not known 
lust, except the law had satd, Thou shalt not covet. Here 
the general truth before stated is applied to a particular 
commandment of the law. This commandment, though a 
precept of the moral law, was largely forgotten by Jews and 
Gentiles, and hence the evil desires of the heart were not 
known and regarded as evil lusts, as sinful before God and 
damnable. But here was the plain statute of the law, Thou 
shalt not covet, and the knowledge of this utterance of the 
holy will of God was to Paul and should be to others the 
way to the knowledge of evil lust in its damnable sinful- 
ness, just as by the commandments, Zhou shalt not kill, 
and, Zhou shalt not steal, they should know murder and 
theft as sins and damnable before God. See ante, p. 97. 


Ps. 119,9: Wherewzth shall a young man cleanse hts 
way? By taking heed thereto according to thy word. 


The text consists of a question and an answer. The 
psalmist asks, Wherewith shall a young man cleanse his 
way? Life is here pictured as a pilgrimage, and a young 
man’s life is a period beset with peculiar dangers of moral 
defilement, temptations unknown to the child. Owing to. 
his innate sinfulness, the young man will find his way a 
way of sin from day to day unless it be cleansed, that is, 
unless he sedulously shun and put off whatever zs corrupt 
according to the decettful lusts, Eph. 4, 22, and cleanse 
himself from all filthiness of the flesh and spirit, perfect- 
ing holiness in the fear of God. 2 Cor.7,1. How is he 
to do this? ‘The psalmist’s answer is, By taking heed 
thereto according to thy word. ‘The word of God which. 
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he has in mind is the word of the law. This we learn from 
the subsequent context, where, at the same time, he con- 
fesses his inability to accomplish this purity of life without 
assistance from the Lord, and prays for divine succor, say- 
ing, With my whole heart have J sought thee: O let me not 
wander from thy commandments. Thy word have I hid in 
mine heart, that I might not stn against thee. Blessed art 
thou, O Lord; teach me thy statutes. Vv.10—12. By con- 
tinually and prayerfully growing in the knowledge of God’s 
statutes and keeping them ever in his heart he secures to 
himself the rule of life according to which with the help of 
God he hopes and desires to cleanse his way. 


OF SIN. 


1 John 3, 4: Whosoever committeth sin transgresseth 
also the law; for sin ts the transgression of the law. 


The apostle would in these words point out the nature 
of sin. The Greek text is, [dc 6 zoey thy dpaptiay, xai Thy 
dvopiay most, xat 7) dpaptia gatty 7 dvopta. In the first place, 
then, he says that every sinful act is also an unlawful act. 
The Greek avopya, like the English /awlessness, signifies not 
merely what is without the law, but what is in violation of 
the law. The law, vopoc, is the expressed will of the law- 
giver, and the Lawgiver of the moral law, the violation of 
which is sin, is God. What the apostle would say is, there- 
fore, that sin is in all cases— dc 0 xoe@y xth. —a violation 
of the holy will of God as expressed in the law. And this 
cannot be otherwise; for szz 7s the transgression of the law. 
The two, dvaptta and drouta, are simply convertible terms. 
Everything which is dvaprtia is also dvoxca, and everything 
which is dvoyta is also Guaptia, and nothing is the one which 
is not the other. It is sacrilegious arrogance to stamp that 
sin which is not agaist the law of God, or to deny that to 
be sin which God has prohibited in his law. And as every 
sin is dvoyéa, it is in itself damnable before God, no matter 
how insignificant it may be in the sight of men, or by whom 
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it may have been committed, whether he be a saint or sot, 
a king or a slave, a Peter or a Judas; for whosoever com- 
mitteth stn, committeth dvowa, a violation of the holy will 
of God. 


1 John 3, 8: He that commutteth stn ts of the devil; for 
the devil stnneth from the beginning. 


Whom the apostle would describe in the first part of 
this verse appears from the preceding verse, in which he 
says, He that doeth righteousness ts righteous, even as he ts 
righteous. ‘The children of God, who walk after Christ in 
true righteousness, are the one class of men living in this 
world. In direct opposition to them there is another class, 
not 0 zod@y thy dexazoobyyv, but 0 zocdy tHy duaptiav, he that 
commutteth stn. Of him the apostle says, he is ¢x rod dca- 
Bohov, of the devil. Thus also in v. 10 he distinguishes be- 
tween téxva deod, children of God, and téxva tod deaPBoiov, 
children of the devil. ‘Though not immediately begotten of 
the devil, yet the remote origin of that wherein and for 
which they live and which gives them their character, the 
very fountain-head of sin, lies even beyond the first natural 
ancestor of the human race. That they are evildoers they 
have, primarily and originally, ¢% rod dca8ddov, from the devil, 
bce dx’ dpyie o ded Bohos duaptave, forasmuch as the devil sins 
from the beginning. Man did not sin az’ apy7zc. The be- 
ginning of sin was made before the fall of man, by the devil. 
He was the first origin and originator of sin. Though he 
too was made, as all the works of God, very good, Gen. 
1, 31, he, in a manner which we cannot know or under- 
stand, set his will against the will of God and, sinning, 
made the beginning of sin. Then, seducing man to sin, he 
was also the first cause of the sin of humankind. 


Rom. 5, 12: By one man sin entered into the world, 
and death by sin. 

The apostle would not here point out the first origin or 
originator of sin, which was the devil, but the manner in 
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which sin found its way into the world, the mass of sinful 
mankind. He does not say, From one man, 3 sv0¢ dvd pa - 
mov, as he might have said ¢x tov draBodov, from, or out of 
the devil, but, By, or through one man, d¢ &v0¢ dvdpawrou. 
This one man was Adam, v.14. For though Eve was first 
seduced and had sinned before Adam, yet Adam was the 
natural fountain-head of mankind, also of Eve, who was 
taken from him, and the progenitor of a sinful progeny 
bearing his likeness and image, Gen. 5, 3. Thus it was 
Adam’s sin rather than Eve’s which was propagated to the 
later generations of men, even as to him the commandment 
was given, Zhou shalt not eat of zt, and the threat, For zx 
the day that thou eatest thereof thou shalt surely die. Gen. 
2,17. To this also the apostle refers in the words, And 
death by sin, death, the wages of sin, death which vezgned 
from Adam to Moses, v. 14, and beyond Moses over all 
generations that have taken their origin from Adam, the 
sinful father of a sinful race. 


Ps.51,5: Behold, Iwas shapen tn tniquity; and in sin 
dtd my mother conceive me. 


A grave and grievous sin committed by one of God’s 
great saints and servants was the occasion for this psalm. 
But in his penitential prayer David not only confesses this 
sin and other actual sins; he acknowledges also the sinful- 
ness of his nature from the first beginnings of his existence. 
What he says concerning his conception and birth does not 
refer to a sin similar to that which he himself had com- 
mitted with Bathsheba; for he was conceived and born in 
lawful wedlock. Neither would he say that marriage and 
the begetting of children is in itself impure and sinful; for 
it is by the plan and ordinance of God that children are be- 
gotten and born in wedlock. What he clearly states, em- 
phasizing the statement with jn, Behold, is that he took his 
origin from a sinful source, that his very being is, from its 
beginning, contaminated and permeated with iniquity. And 
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this he does not plead to exonerate himself or to extenuate 
his evil acts, but rather to add to his humiliation and the 
acknowledgment of his utter unworthiness, craving only 
that God in his grace and mercy would cleanse him. The 
corruption of his heart is also acknowledged in the petition, 
Create in me a clean heart, O God, v.10. What he is by 
his first creation, flesh born of the flesh, is thoroughly un- 
clean to the very core, not only the members but the inner- 
most heart. 


John 3, 6: That whtch ts born of the flesh ts flesh; and 
that which ts born of the Spirit ts spirit. 


Nicodemus was slow to comprehend how and why aman 


must be born again to see the kingdom of God, and Jesus 
endeavors to enlighten him. ‘That which is requisite in 
order that a man should enter the kingdom of God is not in 
natural man. Even if he could and would exter the second 
time into hts mother’s womb, and be born, v. 4, such birth 
would avail him nothing. For it would be a birth like his 
first birth, flesh being born of the flesh, that is, a corrupt 
human nature from a corrupt human nature, and, hence, 
unfit to enter the kingdom of God. Spirit, the new man, 
which after God 1s created in righteousness and true holi- 
ness, Eph. 4, 24, cannot come from the flesh, in which 
dwelleth no good thing, Rom. 7, 18, but must be born of 
the Spirit; and this is the new birth. 


Gen. 8, 21: The imagination of man’s heart ts evil — 


from his youth. 


When God spoke these words he had before him the 
few righteous men and women who were saved from the 
waters of the deluge. At the same time he looked forward 
to all the generations of men who were to live while the 
earth should endure. When he had seen the wickedness of 
man before the flood, and that every tmagination of the 


thoughts of his heart was only evil continually, Gen. 6, 5, - 


Se 


; 
: 
: 
: 
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he had resolved to destroy man from the face of the earth. 
Now, after the flood, he saw that the progeny of the second 
ancestor of mankind to the end of time would again be cor- 
rupt by nature, that the hearts of all men would be from 
their youth fountains of evil from which evil would flow, 
and that he would find sufficient and abundant cause to de- 
stroy the second world as he did the first. Hence the special 
covenant, of which the bowin the cloud should be the token, 
that the waters shall no more become a flood to destroy all 
yreskh. Gen. 8, 21 f.; 9; 14—16. 


Rom. 7, 18: / know that tn me (that ts, in my flesh) 
dwelleth no good thing. 


These words were written by St. Paul when he was no 
longer a Pharisee and a persecutor of the church, but an 
apostle of Christ and delighted in the law of God after the 
inward man, v.22. Still he complains of serving wzth the 
flesh the law of sin, v. 25, his flesh, the corrupt nature 
which he brought into the world, being evil throughout, so 
that no good thing dwelled therein. Thus we learn that 
the flesh of the regenerate is no better than that of the un- 
godly, and that, since flesh is what all men are by nature, 
and in the flesh of no man any good thing dwells, the nat- 
ural depravity of man is both universal and total. 


Eph. 2, 3: And were by nature the children of wrath, 
even as others. 


This text teaches that the original sin, with which all 
men are by nature contaminated, is really and truly sz, 
whereby the wrath of God is kindled against us and we are 
liable to the penalty of sin, death and damnation. The 
apostle describes himself and his readers and other men as 
being not only children of sin, but children of wrath, of 
God’s holiness incensed over the sin that is within us. He 
does not here refer to the wrath of God aroused by the evil 
works we have done in our lives, but to the wrath to which 
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we are subject as a child to an angry father from the very 
beginning of our existence, not by our works, but dy zature. 
When he says, téxva gue doy7¢, the word ydoe is in emphasis. 
He would emphatically state that when we were conceived 
and born in sin, we were, because of such hereditary and 
innate sin, already under the wrath of God, guilty and 
damnable in his sight, we and all other men, as many as 
are flesh born of the flesh. 


Matt. 15, 19: Out of the heart proceed evil thoughts, 
murders, adultertes, fornications, thefts, false witness, 
blasphemies. 


The corruption of man’s heart is sin, dvaptia. But man 
is a rational being endowed with conscious will which prompts 
his acts, and these acts, being prompted by an evil will of 
an evil heart inclined toward all that is evil, are sins, dyuaprtia. 
The plurals, govoe, pocyetae, zopvetae, xdonat, murders, adul- 
tertes, fornications, thefts, are employed to indicate the 
various acts or cases of murder, theft, adultery, etc. The 
sinful acts here enumerated are of three kinds, 1, evil 
thoughts; 2, evil words, as false witness and blasphemies; 
and 3, evil deeds, as murders, thefts, etc. All these have 
their origin in the human heart, and every human heart is 
capable of bringing forth such fruits of the flesh. 


James 4,17: Therefore to him that knoweth to do good, 
and doeth it not, to him it ts sin. 


This verse states a general truth which St. James places 
at the close of a series of more particular admonitions. The © 
meaning is not that sin were committed only by those who 
knew the law, while ignorance of what is good would excuse 
us from doing good. Ignorance of the law is nowhere an 
excuse for transgressing the law. What he would say is 
akin to his general admonition, Be ye doers of the word, 
and not hearers only, deceiving your own selves, ch. 1, 22. 
God would have us know his will, and not to know it is sin. 
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But such knowledge alone will not avail; for to know to do 
good and not to do it is also sin and all the more damnable 
sin. It is our duty not only to avoid sins of commission, 
works prohibited in the law; but it is also our duty to be- 
ware of sins of omission committed by neglecting or refus- 
ing to do that which is good. 


Rom. 10, 4: Christ ts the end of the law for righteous- 
ness to every one that believeth. 


The law says, 7hzs do, and thou shalt live. But since 
we are unable to do what the law demands, we cannot by 
the works of the law enter into life, and the curse of the law 
is upon us as long as we are under the law. The rule and 
dominion of the law signifies to every man transgression of 
the law, or sin, guilt, condemnation, wrath, death, eternal 
damnation. Christ says, ‘‘I have fulfilled the law; this be- 
lieve, and thou shalt live.’’ Christ signifies to every man 
who believes in him a perfect vicarious fulfillment of the 
law; no sin, but righteousness; no guilt, but innocence; 
no condemnation, but justification; no wrath, but grace and 
mercy; no death, but life; no damnation, but everlasting . 
blessedness. And thus is Christ, zz egotzo salutis, the end 
of the law. A. G, 
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